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W hat is the Mass? What does it represent? The 

Mass is a living Catechism. What the catechism 

teaches us – the Creed, the Commandments of God, 

the Sacraments, the Christian virtues, the Our Father – 

all that is admirably accomplished point by point during 

each Mass. 

 The first part of the Mass is the teaching part. It 

sets forth the different truths of the Credo. It leads us 

slowly but surely to our profession of faith. And if the 

Creed is the song of God’s love for us, the second part 

of the Mass is its accomplishment. As Our Lord said, 

all the Law and the Prophets are contained in these two 

Commandments: the love of God and the love of neigh- 

bor. Now, everything that happens from the Offertory 

and the Consecration to the Pater is the accomplishment 

of God’s love for us, and the love of Our Lord Jesus 

Christ for His Father. Consequently, the two essential 

commandments, which sum up the Decalogue, are 

realized in this part of the Mass. For can there be an 

act of love for God greater than the act accomplished 

by Our Lord Jesus Christ on Calvary? Jesus Christ, by 

dying on the Cross, manifested His infinite love for His 

Father, and this is accomplished again on our altars. 

 The Second Great Commandment, which consists 

in loving our neighbor as ourselves, is also exactly carri- 

ed out in the Holy Sacrifice of the Mass. It is Our Lord 

Jesus Christ who has said it: Can there be any act of love 

greater than laying down one’s life for those one loves? 

(Jn. 15:13) Now, Our Lord Jesus Christ gave His life 

for those He loves, that is to say, for us; and this is also 

accomplished in the holy sacrifice of the Mass. The death 

of Our Lord Jesus Christ is the greatest act of charity 

that He could perform for the redemption of men, His 

brothers. He gave all His Blood as well as His soul; He 

gave His life for those He loved. And this same Divine 

Blood purifies and sanctifies us during the Mass. 

 Thus the Decalogue is lived. It is not only inscribed 

on the pages of our catechism, in dead letters, but it is 

The Mass: A Living Catechism    

Archbishop Marcel Lefebvre   
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also lived. Every day, every time the holy sacrifice of 

the Mass is offered, the Decalogue is accomplished by 

Our Lord Jesus Christ Himself. What an example for 

us! That is why we desire to participate in the life of 

Our Lord Jesus Christ, so that we too may have this 

desire within us, we too may have this need, in some 

sense, to love God and to love our neighbor 

(Sermon July 9, 1978) 
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 If we were required to die twice, we could jettison one death.                
But man dies once only, and upon this death depends his             
eternity. Where the tree falls, there it shall lie. If, at the hour             
of death, someone is living in bad habit, the poor soul will fall           
on the side of Hell. If, on the other hand, he is in the state                  
of grace, it will take the road for Heaven. Oh, happy road!  
            - St. John Vianney 



 

 

F or every man the moment comes when the body 

has been so weakened or damaged that it can no 

longer respond to the life-giving energies pouring into 

it from the soul. This is the moment of death. The body 

proceeds to dissolve. What of the soul? 

 The soul, remember, did not receive its existence 

from the body; each soul is created directly by God. 

 The soul did not begin from the body; there is no 

reason why it should end with it. And once we have 

grasped that the soul is a spirit, and realize what a spirit 

is, we know that it cannot end. We are so accustomed 

to the union of soul and body that it is easy to feel that 

neither can exist, still less function, without the other. 

In the conditions of this life, the mind gets knowledge 

by its action upon the information so brought to it by 

the body's senses, and we feel that it would be helpless 

without them. 

 But closer consideration shows that the real stran- 

geness lies not in the soul's separation from the body 

but in the use the soul makes of the body while their 

union lasts. That a spirit, whose very nature is to know, 

should be dependent of its knowing upon a material 

body, which itself knows nothing, is sufficiently myste-

rious. We do not know how the spirit takes over the 

information brought by the senses, only that in the 

conditions of this life it does. Nothing entitles us to hold 

that in the totally different conditions of the next life it 

still must. 

 The philosophers will carry you further. Mean-

while let us concentrate upon what God has told us of 

what follows the separation of body and soul. 

 It could hardly be put more neatly than by a song 

of a century back: 

"John Brown's body lies a-moldering in the grave,                      

His soul is marching on!" 

 Marching on to what? Go back a further half-

century to Coleridge's "Ancient Mariner": 

"The souls did from their bodies fly—                               

They fled to bliss or woe." 

 Bliss or woe—what decides? 

 Where the soul goes at death is decided by what 

we love. There is a marvelous phrase of St. Augustine — 

“amor meus pondus meum”—my love is my weight. In 

material things he saw weight deciding their movement—

the heavy things went downward, the lighter upward. 

In the person, love does the same. He continues with a 

phrase roughly translatable as "wherever it is that I go, 

my love takes me there." One remembers the Scrip-

ture's grim phrase about dead Judas—"he went to his 

own place." His love bore him there, his love for Judas. 

 For by the end of life the will has made its choice. 

Our love is either for God, or for self as distinct from 
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 God. Love of God takes us to God. Love of self as dis-

tinct from God takes up to a separation of self from God. 

Our Lord (Matthew 25.41) condenses the reality of hell 

into two elements—departure from God, everlasting fire. 

 There is a horror in the thought of hell which, un-

less we use our mind fully upon what it means, can bring 

a taint, a perversion, into our comprehension of God. 

It can in plain words damage or destroy our grasp of the 

supreme truth about God uttered by the beloved disci-

ple—"God is love." The perversion can take two forms. 

 The commonest is the feeling that hell and a loving 

God cannot be reconciled; if hell exists God is not love 

or, alternatively, since God is love, hell cannot exist. 

 Less common, subtler, but if anything more dan-

gerous is one that can be found among many devoted 

Christians—a whole-hearted acceptance of hell, an        

almost luscious delight in the invention of tortures to 

be inflicted by a raging God upon sinners (in whose 

number they themselves evidently are not). They will 

associate this with God's love, but in such a way that 

love has a meaning unrelated to any known among men. 

 They tell a story in Scotland of a preacher describ- 

ing the sufferings of the damned: these are up to their 

necks in boiling pitch; suddenly an angel swoops down 

with a scythe; they bury their heads in the pitch, emerge 

with their eyes steaming and gasp: "But Lord, we didn't 

know!" Then the Lord, being over them said, "Well, 

you know now!" 

 It is a jest, of course, an exaggeration. But the ex-

aggeration is not wholly wild, and there is a streak of 

seriousness in the jest. It would be no gain to be right 

about hell and wrong about God. We must see both 

truths—hell's existence and God's love—together. 

 The first perversion—that hell is incapable of re- 

conciliation with love—is shown to be such by the single 

fact that hell's existence is taught us by Christ Who was 

supremely love. We have referred to one phrase. Earlier 

in St. Matthew's Gospel comes the Sermon on the Mount 

which begins with the Beatitudes and continues through 

three chapters. In it Our Lord warns His hearers of hell 

at least five times. 

 Leaving aside fancy—especially the sort of lavish 

indulgence in the invention of horrors that Dante goes 

in for—what do we actually know about hell?  That it 

exists; that it came into existence with the fall of Satan 

and the angels who joined him in rebellion; that it is a 

place of suffering; that it is eternal. Of details, we have 

the one word fire, used of it more than once by Our 

Lord. It clearly means great suffering, for there are not 

many sufferings possible on earth worse than fire can 

inflict. 

 Approach it as profound mystery—the mystery not 

of God's cruelty but of man's power to hate God. I do 

not mean that in most sinners hatred of God is primary 

or that sin begins with it. Sin begins with a perverted 

love of self. But love of self can grow monstrous, a sort 

of idolization of self, crowding out the love of all else 

and capable of turning into hatred of God. That may 

occur in this life or at death: to self-love grown mon-

strous God will be hateful once He is seen as the rival 

to adored self. 

 The man, then, has chosen separation from God. 

The principal pain of hell results inevitably from the 

separation. Theologians call it the pain of loss.                  



 

 

We were all made by God for union with Himself. 

Every one of us is a mass of needs which only God can 

meet. It is no exaggeration to say that the soul needs 

God as the body needs food or water. To be deprived 

of these means agony, fearful while it lasts; but it will 

end in death. There is a like agony of un-met need for 

the soul deprived of God; and it will not end in death, 

for the soul is a spirit. 

 The lost soul has chosen self-sufficiency, and it is 

not sufficient. It has made itself its god, and a pitifully, 

desperately needy god it proves. This is the deepest 

torment of hell. What punishment, seeing the pain of 

loss primary, speak also of the pain of sense. This may 

very well include punishment, and must in any event 

include sufferings of soul, and ultimately body, from the 

loss not only of God but of so much beside—the love 

and fellowship of other men and women, for example. 

 But being deprived of God is the essential pain, and 

this deprivation is willed by the self. It has nothing of 

God but His will to maintain it in existence. The God 

Who alone could nourish it, it will not have. 

 When a man dies loving self to the hatred of God, 

what can God do with him? What He does do we know 

on His own word—He lets him go to his own place. It 

is hard to see what else He could do. He can hardly take 

him into heaven, for that would mean an inconceivably 

close union with the God he hates, a ceaseless torment 

to the self he loves. Those who deny the existence of 

hell so confidently never seem to have considered this 

problem of the people who have made the choice of self 

against God. When their attention is drawn to it, they 

still do not consider it: there merely rap out the sugges- 

tion that God should simply annihilate such people—

before birth perhaps, by withholding existence from 

those He knew would make the choice of hatred. A study 

of the reasons God may have for not annihilating those 

who hate Him would take us theologically very deep.          

It is with some relief that we turn to the other possible 

love. At the end of life the will may have chosen to love 

God. As we have seen, the love of God will take the soul 

to God. The God-loving soul will go to its own place, 

and its place is the presence of God. 

 In simple words, the soul is in sanctifying grace, 

whose very life principle is charity, whose one purpose 

in the design of God is to bring men to the Beatific  

Vision. Yet it is possible for the soul, even supernatural- 

lized by grace, to love God, yet not wholly. Its love of 

God is the decisive element in it, yet there may be light- 

less, lifeless elements in the way of that love's totality. 

There may be small things, unimportant things that we 

cling to, which are not according to God's will; along 

with the upward flight there may linger a certain down- 

drag to self, which may be no great matter yet is a defect 

in love, a defilement of love's purity. We learn from 

the Apocalypse (21:27) that nothing defiled can enter 

heaven. 

 We might feel that faults so trifling might simply 

be overlooked by God, but He knows that perfection 

is, Himself aiding, within our grasp and He has given 

us the command: “Be ye also perfect, as My heavenly 

Father is perfect.” 

 For most of us it is a plain matter of existence that 

our life is like that. We may really love God and try 

hard to serve Him. Yet we are conscious of venial sins 

committed in the past and not repented, liable to be 
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committed in the future; we are conscious also, if we 

really think about it, of mortal sins repented yet not 

with the intensity that their foulness calls for; we feel 

that there are tendencies unconquered in us that could 

lead again, as so often in the past, to mortal sin. We make 

continuing efforts at improvement, but can hardly con-

vince ourselves that we have tried our hardest. The state 

I have described is that in which a great many people 

live. The possibility is that in that state many will be 

found by death. 

 We may well believe that there are special aids at 

death. The prayers of others can bring actual graces. 

Extreme Unction can cleanse us wholly—yet even that 

sacrament we can keep from complete fullness by some 

defect in the disposition with which we receive it. We 

may leave this life loving God, yet not perfect, not un-

defiled. 

 Observe that things of the kind I have listed are 

defects in nature, elements preventing total harmony 

between our nature and the supernature that has been 

infused into it. We love God, and there is no abiding 

place for love of God save the presence of God. But for 

that place we are still not ready. Purgatory exists to make 

us ready. The word is from a Latin verb meaning to 

cleanse; and cleansing is precisely what Purgatory is for. 

We gain no grace there, we emerge from Purgatory 

with no increase of supernatural life. It exists solely for 

the cleansing of our nature. 

 How are the defects of nature removed in Purga-

tory? By direct action upon them, the most direct ac-

tion possible, namely suffering. Suffering of this kind is 

not the vengeance of an angry Judge, but the remedy 

of a Physician who understands us perfectly. We see 

the truth in operation in Purgatory. Of the nature of 

the suffering, we have no revelation. But two elements 

in it seem obvious enough. The first is the soul's reali-

zation, surpassing any that could possibly be had in this 

life, of the evil of even venial sin, still more of the mor-

tal sins which in this life it repented but not sufficiently. 

The second is the soul's longing for the vision of God, 

which it may not yet have. 

 But, as we have already shown, the acceptance of 

suffering is a reversal of the process of sin. For sin is the 

thrust of one's own will against God's. The total accep- 

tance of God's will at whatever cost to the self brings 

sure healing. 

 One final matter seems worth mentioning. The 

Church teaches us that souls in Purgatory may be spee- 

ded towards healing, and so towards entry into heaven, 

by the prayers of us who remain on earth. There is a 

special joy for the Catholic in praying for his dead, if 

only in the feeling that there is still something he can 

do for people he loved upon earth.  Ω 
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 I seem to see that the pain which souls in purgatory endure because                

of whatever in them displeases God, that is what they have willfully           

done against His so great goodness, is greater than any other pain they  

feel in purgatory. And this is because, being in grace, they see the truth 

and the grievousness of the hindrance which stays them from drawing          

near to God.  - St. Catherine of Genoa 
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The following is the third part in our series of excerpts  from 

the book “Christianity in India, Burma and Ceylon,”                                                                            

published by the Catholic Truth Society of India in 1958. 

Early Catholic Missions (1500-1834) – Part I 

16th Century: The Golden Age of Portuguese Missions 

(1500-1600) 

 On May 14th, 1498 India was reached by sea from 

Europe for the first time. On that memorable day a 

Catholic Admiral, Vasco de Gama, after doubling the 

Cape of Good Hope, steered his flagship, the St. Gabriel, 

into the port of Calicut. Six years before, Christopher 

Columbus, helped by Queen Isabella of Spain, had dis-

covered the New World and in 1500 the Portuguese 

mariner Peter Cabral had landed in Brazil. Thence his 

fleet of thirteen ships came to Calicut with eight Fran-

ciscan Friars and eight secular priests. Two Catholic 

nations then began a vast crusade, religious and political. 

In 1493 the kings of Spain and Portugal divided their 

interests in the Eastern and the Western worlds between 

themselves. Spain kept America, except Brazil, while 

Portugal received as sphere of influence all the lands 

east of the Azores. Pope Alexander VI, a Spaniard, rati-

fied the treaty by his famous Bull of Partition.  In 1514 

Pope Leo X granted the kings of Portugal the right of 

patronage over the churches which they would estab-

lish in the East. This right was to be exercised over all 

countries discovered and to be discovered, commencing 

in north-west Africa and ending only where the caravels 

of Portugal should happen to halt in their forward and 

triumphal march towards the outlaying countries of the 

rising sun.  

 The Portuguese and the Spaniards started at 

thesame time on their career of world discovery and 

conquest, but with widely different results. South 

America is now mostly Christian while India remains 

almost wholly non-Christian. There are reasons for 

this contrast. The Paraguay missions were “a triumph 

of humanity.” The Mexicans had no fire-arms and the 

Spaniards had no Moslems to contend with, no ancient 

culture to supplant, no caste exclusivism to encounter. 

Again both in India and America the conquerors united 

with the conquered in the sacred bonds of marriage, 

but in vastly different numbers. In the West the result 

Christianity in India 

Fr. Joseph C. Houpert, S.J.  



 

 

is a mostly Christian South America. In the East Albu-

querque could induce only the few of his followers who 

intended to remain in India to marry the daughters of 

Moslems and Hindus whom they had taken as prisoners. 

Thus he avoided drawing ever fresh reserves from little 

Portugal, but on the other hand founded no new nations. 

 One quality was common to the Spaniards and the 

Portuguese: God’s glory and the good of Religion was 

dearer to them than profits from trade. So it was at least 

in principle and in the highest councils of the nation. 

 Rapid Expansion - The first great effort of the 

Church to conquer India for Christ dates from this            

arrival of the Portuguese in Asiatic markets. Soon the 

flag of Portugal floated on the sea board from Gibraltar 

down West Africa to the Cape and from the Persian 

Gulf along the Bay of Bengal to Malacca and beyond. 

In 1505 came the first viceroy, Francis de Almeida. In 

1534 there were trading stations in Diu, Chaul, Bassein, 

Salsette, Bombay, Goa, Mangalore, Cannanore, Calicut, 

Cochin, and Quilon in the west; Tutucorin and Colombo 

in the south; Nagapatam and Mylapore on the Coroman- 

del Coast, and Chittagong in the delta of the  Ganges. 

All these places became Catholic footholds with resid-

ing chaplains. As Pope Leo XIII has written: “Every- 

where the Portuguese flag was under the shadow of the 

Cross: the conquests of Portugal are so many conquests 

of Religion.” The golden age of the Portuguese Missions 

in India synchronized with the so-called Reformation 

in Europe. 

 Civil Condition - Politically India was then under 

three sets of influences. North India and the Deccan 

were parceled out among Muhammadan chiefs until 

Baber the Turk in 1526 founded the Mogul Empire at 

Delhi. Hindu Rajas ruled over Rajputana, in the petty 

kingdom of Travancore and in the empire of Vijayanagar, 

the modern Madras Presidency and Mysore. Christian-

ity, then represented by Portugal and the Christians of 

St. Thomas, made itself felt along the 9,000 miles of 

sea coast, from the Persian Gulf to Pegu and Malacca. 

 In 1510 the genius of Albuguerque the viceroy 

chose Goa as his basis for carving out an Eastern Empire; 

and Goa Dourada “Golden Goa” rose to become in the 

East what Rome and Lisbon were in the West, the reli-

gious and political capital. Next in importance ranked 

Cochin, further South. 

 Thus for many years, the Portuguese nation,         

“a little body, with a mighty soul” which even today 

has only eight million members possessed an empire of 

the sea that made Portugal the least portion of the Por-

tuguese crown. The Muhammadans, who till then had 

enjoyed a monopoly of the trade between Europe, Africa 

and India, could no longer freely use the Red Sea or 

the Persian Gulf. The Portuguese who helped to drive 

Islam from the Spanish Peninsula, were thus also led to 

oppose it in Africa, and to check it its course in India. 

This military control greatly helped their pioneer work 

in civilization and evangelism. 

The Franciscan Missions 

 Up to the landing of St. Francis Xavier at Goa, the 

Franciscan Fathers were the chief missionaries in India 

and Ceylon (1500-1542). With secular priests and an 

irregular supply of Dominicans, they were also in charge 

of all the Portuguese settlements. In 1511 Goa became 

the headquarters of the Franciscan Custody or vice- 

province of St. Thomas the Apostle. In 1535 the Vicar 

General, Miguel Vaz and four priests came from Cochin 

to the Fishery Coast and soon baptized some 20,000 

Paravas. In 1540 five Franciscans entered Ceylon and 

in a short time built twelve churches. In the same year 

Fr. Vincent de Lagos founded at Cranganore, some 20 

miles north of Cochin, “a really fine seminary, where 

as many as a hundred Indian students were formed in 

piety and learning…” Thus wrote St. Francis Xavier in 

1549 and added that he was beseeched to obtain Jesuit 

Fathers for that Institution. 

 Other Franciscans labored in Goa, Bardez and 

Myaplore. At their “general baptisms,” solemn functions 

at which the Portuguese authorities and nobles often 

stood sponsors, groups of hundreds were received into 

the Church. The pastoral care, however, of all those 

converts remained for many years inadequate. 

 In 1542 the Franciscans had eleven Friaries, three 
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colleges and eighty residences reaching from East Africa 

to Singapore. 

South Indian Missions 

 Soon other missionary orders settled in India: the 

Jesuit Fathers in 1542, the Dominicans in 1548 and the 

Augustinians in 1572. A narrative of their labours would 

fill volumes. Here are only a few notes. 

 In 1542 there landed at Goa St. Francis Xavier, 

the Apostle of the East (1506-52) who, with St. Paul, 

St. Patrick and St. Boniface, ranks among the great 

missionaries of all times. During a brief stay of three 

years in India he evangelized Goa, started a new Mission 

in Travancore, where, in one month he baptized ten 

thousand Mukavas and in one year organized the Parava 

Mission on the Fishery Coast. Helped by some clerics, 

Francis Xavier baptized some 25,000 persons in India, 

including many children of Catholics. He also accepted 

for the Society the Seminary College of St. Paul in Goa, 

started by two Portuguese priests, Miguel Vaz and        

Diogo de Borba. In 1556 that College had 110 students, 

Portuguese, Eurasians, Malayalis, Bengalis, and Chinese. 

St. Francis next evangelized the Far East Islands and 

Japan and ended his short and glorious career of ten 

years duration at Sancian in sight of China. In 1554 his 

holy body was brought to Goa, where it is preserved 

and periodically exposed to the veneration of Catholics 

from every part of India. 

 St. Francis had many followers. Already in 1549 

Fr. Anthony Criminali died a martyr’s death on the sea

-coast near Ramnad. That same year a Jesuit province 

was formed with headquarters at Goa and in 1600 an-

other Province, that of Cochin. From these two centers 

Jesuit Fathers radiated over South India. By the year 

1552 their Missions were co-extensive with those of the 

Franciscans. In four years (1558-61) the Jesuit Fathers 

baptized over 20,000 persons in and around Goa and 

from 1563 to 65 more than 6,000 in Thana and Bassein. 

As to the district of Salsette, its conversion was dearly 

bought. In 1583 Fr. Rudoph Acquaviva, a relative of  

St. Aloysius Gonzaga, and with him four Jesuit compa- 

nions and fifteen Indian Catholics were martyred there 

by Hindus. The five religious were beatified in 1893. 

Already in 1596 Salsette numbered 36,000 Christians. 

 The 16th Century will remain for ever famous for 

the large-scale conversions and “general baptisms” that 

it witnessed on the coasts of India and Ceylon. Contrary 

to our modern safer method, baptism was administered 

to crowds of willing converts and instruction followed 

only afterwards. The results have justified this bold 

proceeding.  Ω 
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FOURTH TITLE: HEART OF JESUS, OF                  

INFINITE MAJESTY. 

Commentary 

 This title follows, as a natural consequence, from 

the preceding. The Sacred Heart, by virtue of Its being 

substantially united to the Divine Word, is, as a neces-

sary consequence, infinite in majesty. It is not, indeed, 

of Its own nature infinite, eternal, or immense. But by 

virtue of Its union with the Word It becomes possessed 

of infinite dignity and majesty. It is the Heart of a Divine 

Person, whose majesty is, therefore, infinite. It is the 

Heart of God Himself. The Apostles on the Mount of 

Thabor saw something of this resplendent majesty and 

glory in the Transfiguration, and so overcome were 

they that, we are told, they “fell upon their face and were 

very much afraid” (Matt. xvii. 6). St. John seems to make 

allusion to this vision when he says, speaking of the 

Word made flesh: “We saw His glory, the glory as it 

were of the only-begotten of the Father" (John i. 14). 

Again, St. Paul, in his Epistle to the Philippians, says that 

“in the Name of Jesus every knee shall bow ... and every 

tongue shall confess that the Lord Jesus is in the glory of God 

the Father” (Phil. ii. 10, 11). St. Matthew and St. Luke 

remind us of the awful majesty and splendour of His 

second coming at the day of general judgment, when 

“the Son of man shall come in His majesty and all the 

Angels with Him; then shall He sit on the seat of His 

majesty” (Matt. xxv. 31); and again, “They shall see the 

Son of man coming in the clouds of Heaven, with much 

power and majesty” (Matt. xxiv. 30). So dreadful will the 

splendours of His majesty appear to the wicked at that  

 

day that they will wither away with fear, and even call 

upon the mountains to fall upon them and hide them 

from the terrors of that awful face. On the other hand, 

how inexplicably sweet and glorious will Our Blessed 

Lord appear, in all the radiant loveliness and splendour 

of His glorified Humanity, to those who, while on 

earth, were faithful, loving clients of His Sacred Heart! 

“Amen, I say to you, that you who have followed Me, in the 

regeneration, when the Son of man shall sit on the seat of 

His majesty, you also shall sit on twelve seats judging the 

twelve tribes of Israel. And everyone that hath left home, or 

The Litany of the Sacred Heart 

 
We continue our series of meditations on the individual invocations of                                                                 

the Litany of the Sacred Heart  

Rev. Fr. Joseph McDonnell, S.J.  
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brethren, or sisters, or father, or mother, or wife, or children, 

or lands, for My Name's sake, shall receive an hundredfold, 

and shall possess life everlasting” (Matt. xix. 28, 29). 

 All this majesty and splendour were His as He lay 

a trembling Infant in His Mother's arms in the cave of 

Bethlehem; all this majesty was His throughout the           

silent years at Nazareth; all this majesty was His amid 

the scenes of outrage and reproach that marked His 

Passion and Death—nay, underneath the Eucharistic 

veils there ever shines this everlasting glory of the God- 

head. The Heart of Jesus is infinite, indeed, in majesty. 

MEDITATION  

Our Duties to the Sacred Heart.   

 What, then, are our duties towards this Divine 

Heart of infinite majesty? They may be reduced to 

three: (1) Adoration, (2) humility, (3) confidence. 

 1. Adoration — In presence of the Divine splen-

dours of the Sacred Heart, clothed with all the uncreated 

glory of the Godhead, we poor wretched worms of earth 

should fall in prostrate adoration, seeking, were it pos-

sible, to utterly sink back, with entire self-annihilation, 

into the depths of our own nothingness, and offering  

tothat resplendent Heart of love the completest homage 

of our adoration and profound respect. 

 2. Humility — As I turn my eyes from that vision 

of ineffable holiness and purity and burning love of 

God back into the depths of wickedness, and sin, and 

base ingratitude within my own poor sinful heart, what 

a startling contrast do I find! The Heart of Jesus is so 

perfect, mine so steeped in wickedness and sin! The 

Heart of Jesus is so entirely devoted to His Heavenly 

Father, mine so wrapped in things of earth! The Heart 

of Jesus is so fierce a furnace of most ardent love of God, 

mine so icy cold, so utterly indifferent to all God's 

boundless love for me! The Heart of Jesus, in a word, 

so worthy of the everlasting love and homage of both 

men and Angels, mine so deserving of the contempt 

and scorn of all God's creatures! 

 3. Confidence — And yet that Heart, so great, so 

noble, of such transcendent majesty, vouchsafes to turn 

to me for sympathy and love. “I looked for one that would 

grieve together with Me, but there was none, and for one 

that would comfort Me, and I found none” (Ps. lxviii. 21). 

“Behold this Heart which has loved men so much that 

It has spared nothing, even so far as to exhaust and con- 

sume Itself, in order to testify to them its love ” (Words 

of Jesus to Blessed Margaret M. Alacoque). Filled with 

profound astonishment at this amazing condescension 

of my Saviour, my heart will surely overflow with grat-

itude, and love, and confidence, towards the loving 

Heart of Jesus, and, full of boundless trust, I shall say 

to Him, with St. Peter of old: “Lord, to whom shall we 

go? Thou hast the words of eternal life” (John vi. 69); or 

with Father de la Columbiere: “Though Thou shouldst 

kill me, even then will I trust in Thee.”  Ω 
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 As often as I consider the Day of              

Judgment, I tremble. Whenever I eat or 

drink, or whatever else I do, that terrible 
trumpet appears to sound in my ears, 

“Arise, ye dead, and come to Judgment.”                         

          - St. Jerome  



 

 

Information Corner       

Society of  

St. Pius X  

Rev. Fr. Therasian Babu (Prior) 
Rev. Fr. John Hattrup 
Rev. Fr. Tyler Nelson 

8A/3, Annie Nagar, Seevalaperi Road 
Palayamkottai, Tirunelveli - 627 002. 
Ph. [91] 462 2586201.  

Consoling 

Sisters of  

the Sacred  

Heart 

Sr. Maria Immaculata  
(Mother Prioress) 

Opp: Government High School 
Burkitmanagarm,   
Tirunelveli - 627 351. 
Ph. [91] 462 2583255. 

Reparation 

Sisters             

of the           

Immaculate  

Heart 

Sr. Maria Agatha (Mother Prioress) 

Plot No. 5/6, “R.S. Bhavan” 
7th Main Road, Senthil Nagar 
KTC Nagar, Maharaja Nagar P.O. 
Tirunelveli - 627 011. 

Mass Times 

Sundays                                                                7.30 am 

Weekdays                                                            7.15 am 

Second Class Feasts (Sung Mass)                    7.00 am  

Rosary (Daily)                                                      6.30 pm 

Benediction (every Thursday &                                                                     

Second Class Feast)                                           6.30 pm  

Holy Hour (every 1st Friday)                            6.30 pm  

Vespers & Benediction (every Sunday)          5.30 pm 

Mass Stipends 

Individual                                                           Rs. 200/- 

Novena (9 Masses)                                           Rs. 2000/- 

Gregorian Mass (30 Masses)                           Rs. 8000/- 

(Sorry, currently we are unable to take any Gregorian 

Masses) 

All India Schedule       

Date 

      

  05th November - 2017 
07:30 
Fr. TN 

11:30 
Fr. TN 

17:30                       
Fr. TN           

11:30  
Fr. JH    

 07:30 
Fr. TN 

18:00 
Fr. TN 

07:30 
Fr. KS 

17:00 
 Fr. KS 

  12th November - 2017 
07:30  
Fr. JH     

11:30                
Fr. JH     

   18:00 
Fr. JH  

07:30 
Fr. TN 

17:00 
 Fr. TN 

  19th November - 2017 
07:30  
Fr. ES  

11:30                
Fr. ES    

07:30  
Fr. TN   

 11:30  
Fr. TN   

18:00 
Fr. ES 

07:30 
Fr. JH  

17:00 
Fr. JH  

  26th November - 2017 
07:30  
Fr. TB    

11:30 
Fr. TB  

07:30  
Fr. ES           

      07:30  
Fr. TN    

18:00  
Fr. TN 

07:30 
    Fr. JH   

17:00 
Fr. JH 
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